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Museum Collection: Valuable
Role of Cultural Objects

Most museums usually have cultural
masterpiece objects. Those cultural objects
enable the museum’s meaning and value to
be outstanding. It helps visitors to study
stories from the past to the present from how
the objects are arranged in the museum. The
mentioned objects are counted as important
museum’s identity, which narrates stories to
the public, learners, and knowledge explorers.
They indicate where to go for any specific

stories.



Giving master piece’s valuable
meaning of museum collection is the
principle that curators take as their duty,
which is considered as the vital academic
discipline of this career. There are various
methods to demonstrate object’s cultural
values, which are decided according to the

establishing aims of each particular museum.

Due to meaning ’and academic limitation,
there is no concrete conclusion of how to
give valuable meanings to explain museum’s
masterpieces. Sometimes, it is left to the

audience to judge the value by themselves.

When giving meanings, some museum
gives the object’s sources, age determintion,
and artistic historical pattern only. By doing
this, the outstanding point is to create
interpretation and widen knowledge span of
academic definition.

Some museum may give meanings
about user, producer, cultural object, and
ethnic group. For the other museums, they
may not have any antique pieces, but those
objects are greatly valuable for living patter,
which curators may as well explain their
cultural values. Hence, diverted and different
academic opinions determine masterpieces’

value evaluation and meanings.




Many museums set an approach to
explain their own masterpieces for the
mutual understanding of the museum’s
objects. Nonetheless, there are no museum
that wholly giving the definitions that covers
every dimension of the objects including
academic history, society, geography,
anatomy science and pure science.

Mekong Basin Civilization Museum
was established in 2004 in the status of
special unit of Mae Fah Luang University. The
museum has different aims than other
museum that has content about Mekong
Basin region. Mekong Basin Civilization
Museum emphasizes to create the ethnic
group liveliness, which is currently weakened
by the industrialized era and the area’s
development. Therefore, the display of
cultural objects aims to specially let the

objects mainly explain the ethnic group’s

identity in the dimension of social and
cultural studies. The approaches of giving
meaning for Mekong Basin Civilization are as

the followings.

1. Create ethnic group'’s identity
Cultural objects must be produced
within a particular ethnic community.
Athough, the objects may be scattered
throughout other communities, the objects
must demonstrate ethnic identity, such as
specific styles of art or inscriptions on the

objects.

2. Demonstrate relationship with
social structure

The objects will not reflect the social
structure, but they will have a relationship
with social structure that is composed

within the ethnic group.



3. Explain the meaning that demonstrate
the social identity creation

The objects will reflect the creation
of images from being oppressed or oppressing
others or giving meaning to other ethnic
groups. This is done so that the object creators
will have social identity among the diverse

cultures and nation state establishment.

The three approaches will be used to
explain values of the cultural objects that are
presented in a catalogue “Mekong Museum

Pieces”.

Pollavat Prapattong
Head of the Project of Establishment
of Mekong Basin Civilization Museum

Curator
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Lacquer ware

in Haiya district,
Chiang Mai Province

In the age of Lanna’s restoration
under the governed of Prince Kawila (the
beginning of Rattnakosin era), Khun people,
led by Keng Tung prince, immigrated from
Keng Tung and lived in the south outside
of Chiang Mai’s city wall. As for relocation
people from Keng Tung, some princes went
back to restore the city under the Myanmar’s
authority. Some Thai Khun people still left at
Chiang Mai province. Mostly, they were

generations which were born from Thai Khun







women whom married with Chiang Mai’s
citizens. They have continued their family
line until the present time. Some of the
generations still preserve their Keng Tung
heritage in the line of the mention princes.
The process of making lacquer ware from this
family line is the cultural object which is the

important eyewitness that was continued

until 1976.

Although there are still lacquer ware
production going on at the present time, the
producers are not the generation of Keng
Tung princes anymore. The two cultural
objects are the last evidences for the age of
Keng Tung princes’ generations, and the
importance of lacquer ware is continue to

eternally exist in their children’s memory.
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lvory
Shoehorn

from Myanmar

Ivory is the object that people in
Mekong Basin use to create valuable artistic
objects and it is full of people’s faith. It is
believed that elephants are respectable
animals and they are king’s vehicle up to the
present time. In Myanmar’s Kingdom, there
is a strong faith in Buddhism. In order to pay
respect inside the temple, everyone ranging
from the monarchy to commoners must take

off their shoes.

As Myanmar is counted as a British’s
colony since 1824 - 1948 as the consequence
of Anglo-Burmese War, Myanmar became one
of the provinces of British-India. Later, the
province was an autonomous prefecture.
Various areas of Myanmar, for example, Yakai
and Tanow Sri, were united with Britain after
the first Anglo-Burmese War. Southern part
of Myanmar was united after the second

Anglo-Burmese war. The mentioned areas



became a small province which was called
“British-Burmese” in “British India”. In the
third Anglo-Myanmar War, the Northern part
was colonized. Finally, the whole Myanmar
became a province of British India in 1837.
At that time, there was an important case
called “No Footwear Protest”, which
prdtested against a colonial power’s actions
as a great assault the religion and the people
themselves. This protest was greatly successful
and was the point where the feeling of
Nationalism was built in 1918, led British
people to finally take off their footwear.
“Carved lvory Shoehorn”, the cultural
object was important for it shows oppression
from colonial powers to Myanmar, which was
using the sacred ivory as a tool to assist
colonial power wearing their footwear. This
object acts as an eyewitness of the colonial
power which was greater than Myanmar
people’s faith that was commonly presented
with other Mekong Basin countries at the

same time.
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Cultural Objects
in High Hill

Cultivation

Agriculture in highland is considered
as one of the important ethnic group’s local
wisdom, the minority of Northern population
of Thailand and upper Mekong Basin area,
due to high mountains landscape and limited
flat area. There cultural objects were suitably
created for managing agriculture in highland
for example they are short, small and mobile.

Agricultural culture in highland has a
long continuing history. There was a myth
showing the takeover of the area by people
who did paddy field diversion, which was
more civilized. This led high hill ethnic groups
to move to high hill and processed cyclical
cultivation system until the present time.
Pakakayor’s lands do not have only one
species of plant. They do not grow only rice
in their paddy field, but they grow other
essential plants for living namely vegetables,
melons, eggplants, gourd, tobacco, sesame
or flowers for their rituals. Paddy field is not
only food space, but the fields are their way

of life.



Doing cyclical cultivation system
means the used lands will need to be moved
every year. Each area will be used one a year,
and will be left without using for the land to
regain its fertility, which is about 7-10 years.
The abandon area is called “Rai Sak”. Once
the land regains its fertility, it will be used
again. As for where to use for cultivation,
Karen people do not just choose any land
randomly. The criteria are the land must not
be ritually forbidden or have any sign of
omen.

Cultivation in high hill area was created
as an illusion of the process of destroying

the forest, which is the source of water.

The image has been seen as the hill tribe
people were destroyer of the environmental
sustainability. Ethnic groups have fought to
call for their rights to live based on the culture
that they received from their ancestors. They
also try to give meaning of cyclical cultivation
system, which is different from the government’s
definition of mobile plantation. The cyclical
cultivation system is actually the most
sustainable system without using chemical
fertilizer to improve the land’s fertility. Once
the government understands the actual
process of cyclical cultivation system, the
system is rightfully recognized as the hill

tribe’s cultural heritage.
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between people. Tattooing increased its
popularity to Burmese in Chan state, Yunnan
people in Xishuang Banna and Xishuang
Chutai. For Laotian, those people who did not
have body tattoo were called “White Bellied
Lao”, while those who had tattoo from the
top of thigh to stomach were called “Black
Bellied Lao”. A quotation stated “It was
common to find tattoo in “Black Bellied Lao”,
while “White Bellied Lao” did not prefer
tattoo. Tattoo patterns were in a shape of
bear, elephant, tiger, naka etc. “White Bellied
Lao” who did not favor having tattoo can be
found at town of Lom and Lung Prabang, while
“Black Bellied Lao” lived in Chaing Mai,
Lamphun, Lampang, Prae, Nan. Thai received
tattoo cultures from Chinese, Burmese, Mon,

Khmer, and Lao. Before Ayutthaya era, local

people from each region had different tattoo

preference. For example, Northern and
Northern East people aimed for gaining
kindheartedness and charm of being loved
and interested by others especially by
females. For Central Thai, they had tattoo for
superstitious purposes like being harmless
by weapons and dangers.

However, when nation states in
Mekong Basin were united, there was an
invented social value stated that tattooed
people where barbarians or guilty people who
were marked to be punished. This resulted
as the oppression of beliefs and tattooing
culture in ethnic’s individualism. Tattooing
then became forbidden and unwanted,
people who had tattoos could not receive any
welfare or welcome from nation states
anymore. Since then, tattoo culture declined

its popularity.
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Cultural Objects
in Fishery
Category

The relationship between human and
Mekong Giant Catfish, which is the biggest
fresh water fish that has no scales, in Mekong
Basin has been in a long conflict. Hunting
Mekong Giant Catfish could be seen as human
having power over enormous animal and
human defeating the supernatural power of
this being.

Hunting Mekong Giant Catfish is not
a daily practice. Mekong Basin local villagers
do not hunt for daily consumption. The hunting
becomes a process, which ritually build up
the community. In the past, people could hunt
only three Mekong Giant Catfish annually. The
first one will be offered to the spirit, which

is believed as the original owner. The second

one will be distribute among community
members. The last one is rightfully owned by
the hunter.

The Mekong Giant Catfish hunting
ritual commonly happens in Mekong Basin
region. It turned to be high-rank ritual for
Laotian. Therefore, the relationship of
Mekong Giant catfish and human became
complicated and can classified community
member of Mekong Basin people.

The globalization created the meaning
of the hunting tool as an eyewitness that has
the destroying meaning according to the
endangered animal conservation approach.
It also published unfair law against traditional
practice that demonstrates people identity
who live their lives relating with Mekong
River.

Hunting Mekong Giant Catfish became
a continuing crime as the fish is productized
as tourism products. Numerous Mekong Giant
Catfish were hunted for tourist’s consumption.
The drawbacks fell for hunters who were
environmentally at fault in this globalization
era and at the same time they also lost shared

cultural heritage between states.
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Cultural Obijects
in Silver and Silver

Alloy Category

The geography of Northern Thailand
is hills and flats. This area is the living place
for people who immigrated from Southern
East and Southern West of China, they are
known as “hill tribe”. Majority of people in
the Northern Thai is Karen. They were
assumed to stay in China’s Southern East
or Tibet’s Southern East, and then they
immigrated to China. Their information was
assumed based on their cultures that reflected
the combination of Burmese, Mong and

Tai Yai.



Mong (Meo) and Mien (Yao) immigrated
from Southern of Central China to Lao, then
crossed Mekong River to Thailand. Majority
of these two groups mainly stayed in Lao
until 1975 when they joined the war against

communist and finally moved to Thailand.

Lahu (Musur), Akha (Kor), and Lisu
(Leesaw) immigrated from Yunnan and China
to East of Myanmar and Northern Lao in the
twentieth century. They further immigrated
into Northern Thailand. Lisu moved from the

beginning of Salawin River to Northern

| Myanmar. Then they entered Kengtung and

Thailand. At the present time, most of this
group still live and settle down in China and

Myanmar.




Silver is mainly used among hill tribes
as their accessories or clothing decorations.
Most of the accessories are made from Rupee
Indian Coins. The coins are melted and
" processed to bracelets, necklaces, armlets,
and earrings. Alternatively, the coins are used
in their original form for head bands and
buttons. Normally, utilized accessories are
similar in their usage. The differences come
from patterns decoration, elaboration, and

delicacy of accessory makers in each ethnic

group. The accessories depend on local

factors, and beliefs of how each think can be
used including the inherit pattern of each
ethnic group. For example, ivory is a
splendorous object which can be used to
produce a comb or gold is used for upper
class people.

Therefore, the museum displays silver
and silver alloy accessories as eyewitnesses
to demonstrate cultures and beliefs that
narrate ethnic group stories in Mekong Basin

through clothing’s and accessories.




naavengu

AUETBYANANYIIMUTTIN NIINTITAUTTIN.
naevegu. (saula). WA SiNA:http://110.170.
186.163/moc_new/album/85427/%E0%B8%81%E0%
B8%A5%E0%B9%89%E0%B8%AD%E0%B8%87%E0%
B8%A2%E0%B8%B2%E0%B8%AA%E0%B8%BI%EN%
B8%9A/. 13 NUENYU 2556.

TRUTITUNTFULN wulgimlluudi
guudiles fuidesannifudunilsaas
ﬁ%nﬁum\iﬁ\mu°1uaﬁmmi§umtﬂulmﬁaﬁw
AU litasnwlsansldidunsauaiu
\@atasiliiAnanuasnsziungg Tngua
nauszIlue 1w agulnsdng g uasiinng
MTNRENTINAUAZEIAIdIMITinenenay
m'iﬁnﬁaqmguﬁé’nwm:ﬁtmn«hqﬁ’uaanlﬂ
waualszmanile Aemshaunldluingivs
Uanuazld uuIAITAENIUATNNINEN AL

\ATENA 89U U1TH 1A vetgATEUATEN®







“AieAmuaituilu. 2553, Yo (ndevegu) A,
(aaulail). unasiul: http://www.houseofopium.
com/th/buya.html. 13 AUgBY 2556.

TUALLALEIUIANTAIUUT (ANALATLD
ABUUU) YNAUUFINEAANADILIFU B &L
N8 ALLNY A9HITNTHARlaa N9 AL
mﬁmmmnuﬁmﬁmmuaué‘m i ldsou
% % - vy v o & &
AUAZINTS WILUY wiaaulvnny Jualugd
nassegulasdiuiinazadunaasazduld

v 'Y Aa o vy v
w3an q Nulusniziaudonung q 1ldiansg
a"m%fmmmmLtaxaﬂLdumaﬁnﬁaQUﬁguﬁa
NI NUUURINNILUITLI LR IUNILAZRIUAN
naae IngnavIaanuasanateluy e fud
T asin waRnh Wi luennfigungl
U3zan04 600 — 700 avAnatdu s MelAUTeun

1 Juastheanunld §1MSUAINABULUNR DY

eguiiilaninniigana “cenautn” uazaudn

2

mwuﬁgmﬁa “Megunes” Ineuuuiiduuas
oy Lwiﬁgma\‘imeﬁaaflﬁﬁgwwzﬁawia
¢ adduduusnasadd il dudu Taaany
maﬁmumLLmndﬁqﬁuiﬂﬁuayjﬁ’ummﬁa\imi
uanhmmufusulaiseainioegu ae
waddenulans Juiithfunaiinaas ENUAL
Lmeumﬂnﬁuﬁ’qLLazgﬂwm’ft danwue
amoafsnuinulusandnsiutne Wsane
anuaznAdduasUIzmAlng) uaasieay

FUNUTN AU A UTTTUTAINTDNDIUIANT







NnAndwdY Asanwanyuaviog
& "_ = " i il ~
nvitusssy  Ndavéldu Tudumineldae
nu3tgiaua:cuusssuciwe ARAsHtunldidwAu
Suldsausiuuazaysndls




52

Tobacco Pipe

Smoking culture is commonly found
in Mekong Basin as one of the social ritual.
In the past, smoking practice was done to
use medicine in smoke to cure illness and
there is a belief that smoke can lead to
immortality. It is done by mixing tobacco
leaves, flags and then attended the rite
with the magical shaman. The various
characteristics of tobacco pipe reflect
the different social, economic, power, and

prestige of the owner.



Lanna people can produce tobacco
pipe by themselves. Tobacco pipe is made of
clay by dry clay, grounding it, hover it with a
sieve, shower some water, massage until the
clay is in one form, then make a shape of
tobacco pipe. The head and body of the pipe
are made at the same time while the clay is
still half dry. Stick is used to make a hole. The
beauty and outstanding pattern depends on
patterns that will be made on the head and
the body of the pipe. The patterns are made
while the clay has not yet completely dried.
It will be put in the oven for the temperature
of 600-700 degree Celsius. Then it will be left
for a day before it can be used.

The most popular pattern is “Lotus

Petal Pattern”, while the most beautiful

pattern is “Swan Pattern”. Some pipes have
a handle, but some don’t. Both must use the
connecting handle when smoke. In the early
stage, it is predicted that bamboo is used as
a handle; its length is varied due to the user’s
needs. It is connect with the end of tobacco
pipe. Later, the handle has changed to metal.
It is noticeable that “Lotus Petal Pattern” and
“Swan Pattern”, both have similar pattern to
the one in Lan Chang Kingdom (Lao and
Northeastern of Thailand), which shows the
cultural relationship between the two
kingdoms.

Mekong Basin Civilization Museum
recognized and gathered information of
tobacco pipes that relate to life-style and

culture as mentioned above.
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1ium

The culture of consuming opium entered
Mekong Basin region by the diffusion from
India to China. It was further diffused by
Westerners who went to South East Asia for
prosperity and land ownership via the form
of colonialism.

Opium was an important product in
a sense that it was used as a product to
negotiate between European and Asian. Many
times it ended with great wars over the land
ownership. For example, Opium war between
Ching Dynasty and Britain in the middle of
nineteenth century. That time was a Western
colonization period where two opium wars
occurred. The first one was in 1874-1843, and
the second one was 1856-1860. The latter
one led China to loose Hong Kong as a

rental land to Britain for 99 years.




Opium Wars started when China
refused to open free trade as the demand of
Westerners. The monopoly system is called
“Kong Hong” or “Kong Han”. The border for
commerce is in Guangzhou. British East
Indian Company by the operation of Britain
had a great balance of trade deficit by trading
with China. The company imported great
amount of tea leaves from China, but could
not freely distributes their goods. In 1820,
the British East Indian Company found the
new product that could make enormous
profit to the company; the product is opium,
which was produced in India (a British colony
at that time). This discovery dramatically
changed the company’s position of trade

deficit to its equilibrium.




In the 1st opium war, China lost to

Britain and the country also realized the
danger of opium addiction in every social
class member. In 1838, China finally
announced that opium was forbidden. There
was a death sentence for both dealers and
consumers. Nevertheless, opium import still
continued and made tremendous profit for
Western countries. In 1839, China confiscated
opium from a British merchant and forced
him to sign an agreement not to trade opium.
The merchant refused. This led China to
submit an official letter to Queen Victoria.
The content questioned Britain why was it
completely forbidden opium trade in Britain,

Ireland and Scotland with the reason that this

kind of trade is immoral, but allowed opium
exports to the Far East and made incredible
profits. Britain did not answer, but replied
that China’s action of confiscate opium was
not a fair action and asked China to return
the opium. China retorted by destroying the
opium’s properties and threw them into the
sea. Britain then used this action as an
excuse to move the army to blockade Guang-
dong including Hong Kong. China lost to this
attack and was forced to sign Treaty of
Nanking. China must pay indemnity for
cost of opium and weapons and opened
five portal areas including gave Hong Kong
and other small islands for rent. Britain and

its colony could stay and receive rights




outside their land. Later, France and America
forced China to give the same benefits
as Britain received. Treaty of Nanking was
the first unfair treaty between the colonial
powers and China caused China to barely gain
income from trading with Westerners. Most
importantly, free import greatly created huge
impacts to Chinese local industries.

The 2nd Opium War was known as
Arrow War. This war was a result of British’s
intention to negotiate for more profit form
free trade, which China did not agree. It
started when Chinese officers confiscated
Arrow Ship, which belonged to Chinese
citizens, but it was registered as a British
ship. The Chinese crews were caught and
were accused as being pirates and smuggling

drug. Britain requested that China return the

ship and release all the crews. Britain argued
that the ship had British flag, it should have
the right according to Treaty of Nanking, but
of course China refused. At the same time,
a French priest was murdered. This incident
was used as an excuse for Britain and French
to bring marine armies to blockade Guang-
zhou. With USSR and America as their allies,
China was again defeated. China then signed
the peace treaty at Tianjin. However, the war
started again as China refused British
embassy to be established in Beijing. This
time, the war occurred in both Beijing and
Hong Kong. The war ended when westerners
robbed antiques and valuable objects then
burned two summer palaces. China then
agreed with the request as it feared that the

forbidden palace in Beijing will be destroyed.




Tianjin Treaty in 1842 led China to agree with
Britain, France, USSR, and America to open
11 more ports. Eastern coasts were more
open to free trade with the west, with import
tax not higher than 2.5%. The great four
powers could have their consuls in Beijing
and their marine armies could freely pass
through Huanghe River. Westerners could
freely go inside China. China must pay war
indemnity for British merchants from Treaty
in Beijing in 1860 that China made an
agreement with Britain France and USSR.
This led the renting agreement of southern
land in Kowloon peninsula ended and China
must give this area to be under British control
including Hong Kong. China also opened
Tianjing as a portal city and paid additional

war indemnity. In 1898, British make 2nd

agreement to rent Shenzhen led Britain to
have almost 10 times greater area than the
1st opium war. The whole renting time was
lasted for 99 years (1898-1997).

Opium culture is still used as political
tool since the past to the cold war between
ethnic groups or fight to create capital for
power or restore their nation states. Opium
culture has always been a terrifying trail for
minor groups in Mekong Basin region. Many
people gained the benefits, many more lost
plants that was one holy. It was changed to
evil that destroy many people’s lives. Although
opium usage was decreased and transformed
into other less harmful drugs namely heroin
or amphetamine, but the spiteful marks still

alive with ethnic group in high hill area up to

this present time.
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Buddha Relic
Stupa (Model)

in Mekong River
Subregion

During the primitive era, “Pra Dhamma
Vinaya” was used as the Buddhism
terminology instead of a term “Buddha-
shasana”; as well as, it represented the
Lord Buddha’s physique which later was
developed into a form of the Buddha image.
Even reaching nirvana, Buddha figure was
still had a great impact on building faith in
many Buddhists. Buddha relic was equally
distributed after the cremation. With the
same concept, the purpose of stupas was
mainly to enshrine relics of Buddha.
Therefore, this distribution led a construction
of the stupas in many important cities.
The primeval stupas featured a mound
similar to a Chinese cemetery unless the
stupas were not for burying a dead body but
housing the Buddha relics. Also, instead of
having a cemetery headstone, there was a
throne or a tiered umbrella featured at the

mound.



During the primary era, the physical
pattern of the stupas were quite distinguishing
based on many factors such as a status of
that country’s economy and politics as well
as Buddhists’ faith in each city since
Buddhism was not the essential religion
at that time whereas it was known as
a brand-new doctrine and not widely
promoted. However, the configuration of the
stupas in each region mainly remained the
unique principle of a pot shape established
by Emperor Asoka during 304-232 BCE that
were believed to be found in Sanchi (India)
nowadays. Art historians believe that all
stupas seen in Asian countries got an
influence and were developed from the
original pattern of the Sanchi’s stupa both

directly and indirectly.
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The model stupas were an eyewitness
of changing. When people in Mekong River
subregion embraced Buddhism into their
social structure, they had changed from
believing in their ancestors and superstition
to a certain religion that clearly indicated its
founder, teaching, and followers. This choice
of pursuing Buddhism of people in Mekong
River subregion displayed the flexibility of
Buddhism in letting people practice through
it religious teaching while carrying on their
original beliefs up until now. Furthermore,
the great advantage of Buddhism to this
subregion was to connect people. They were
different in races, nations, and politics, but
they, up until now, could be connected with

the same belief in Buddhism.
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Cow-and-horse

Carriage in the
Relationship with
the Long distance

trades in Mekong
River Sub-region

In the past, trading in South East Asia
was a long-distance trade that covered
many cities in this region from Yunnan of
China to the North of Thailand. It could be as
far to the Khmer state “Mawlamyine” of
Myanmar. It was a journey of a large caravan
composing of 10-100 traders called the
cow-carriage traders. They were the local
traders who lived in villages. Mostly, they
worked in an agricultural sector-mainly on
growing rice, farming, and trading after
a harvest in a dry season. It was easy to travel
and there was not much plantation in a dry
season, so that was why both short-distance
and long-distance trading would be during
that period of time. Their journeys would be

led by one leader who was called “Nai Hoi”.



Villagers easily recognized their presence
from a sound of a cowbell. They used mules,
donkeys, horses, and cows to carry all their
local products such as salt, tobacco,
weapons, pottery, sliver wear, and various
types of cloth. Sometimes, they would drop
in to stay overnight and purchased local
products such as honey, honey wax, ivory,
dammar, spices, and etc. They traveled from
city to city starting from Chiang Mai or Chiang
Rai to Mawlamyine. On the other hand, they
could start from Mawlamyine, Chiang Mai
or Chiang Rai and took a trip upward Yunnan.
Usually, the traders trekked through mountain
trails where was later developed into the land
trade routes and finally became the main

transportation routes nowadays.







Moreover, there was the internal
trading between cities. For example, Nan
where a main product was salt traveled to
trade for cloth, tobacco, rice, oil, and cotton.
The route they took starting from Nan, Chiang
Muan, Pong, Chun, Chiang Kham, Thoeng,
Chiang Khong, Chiang Saen, Chiang Rai, Laos,
Shan State, and Yunan, or they could
shortened the route skipping Chiang Muan,
Pong, and Chun. Trading in the northern area
including Chiang Saen, Chiang Rai, Wiang
Kaen, Ton Phueng, and Huay Xai has been
conducted continually until now even it was
only a small trade between communities on
both sides of Mekong River banks. Mekong

River paid an important role on transporting,

traveling, and bringing people together, and
Chiang Saen functioned as a port which was
an important gateway from the Mekong
subregion to Chiang Rai, northern Thailand.
A trade between communities on both sides
of Mekong River banks could be fit in a type
of a sufficient trade - “If a river level is low,
so we use a few boats”, which based on
a size of capital resources, nature, and
tradition of each community. In contrast, a
long-distance trade, for example between
Northern Laos and China, needed the use of
land routes which required a use of animals
to carry all products. The ancient trade
between Chiang Saen, Chiang Khong, and

Jinghong (China) could be an example.




A group of influential traders of the
long-distance trade was a group of Tai Yai
(Big Tai) and a group of Yunnan ethnics. These
groups of people were quite liberal since they
were not under slavery, and they were not
affiliated in paying taxes. They could also get
away from troubles offering money or
products instead of laboring themselves.
They could travel around to trade in many
different cities in a long period of time.
Nowadays, the transportation system has
been changed from using animal carriages
to automobiles that suited with a massive
load and the faster shipping, so the journey

expenses were decreased. As a result, the

cow-carriage traders gradually disappeared
from the economic system and finally left
alone its legend and memories of ancient
trade routes and the name of this profession.

Therefore, our museum has collected
“Sa Voie” and “Sa Mah” (“Sa” is a northern
Thai dialect which means saddle) to display
an important evidence describing the
cultures of the traders in Mekong River
subregion in terms of the ways of life,
occupations, transportation, and trade routes
as well as their indigenous knowledge of
adapting the appropriate methods of
traveling and transportation through such

mountainous and valley geographies.
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